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Abstract

Among different methods of narrating hadith, there is a method which is called Riwayat

bil-ma’na (sense-reporting). It means that a narrator narrates a hadith in his own words without
uttering the actual words he listened originally from the Prophet (PBUH). The actual rule of
narrating hadith was that it was narrated uttering the original wording of the Holy Prophet
(PBUH). Whereas it was allowed in utmost circumstances. If some narrator had to make sense-
reporting of a Hadith, he needed to use such words which clearly explain that the words being
used are not the words of the Holy Prophet (PBUH) but those of the narrator. Sense-reporting
was allowed only in specific circumstances. Moreover, only those narrators were allowed to
make sense-reporting who had the real sense of the words and their reasoning and were aware
of language skills and Sharia, and the sense-reporting of whom would not add or subtract
something in hadith and its exact order. In this research article, various kinds of sense-reporting
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are being analyzed which exist in hadith text. And it is proved here in this article that no kind
of amendment occurred due to sense-reporting.

Keywords: Riwayat bil-ma’na, Sense-Reporting, Sharia, Narrator, Hadith

1.  Introduction
Sense-reporting means that a narrator explains the meanings in his own words instead

of the words of the narration. Hafiz Ibn Al-Salah writes:
Lakdloa$dlas Jeds,a e 1581

(When the narrator narrates the meanings instead of the words of the hearsay.)

The basic rule in narrating a hadith was that it should be narrated in the words in which
the Holy Prophet (PBUH) had instructed, however, because of an urgent need, sense-reporting
was allowed. This permission was an exceptional situation, not a general rule. If a narrator had
to narrate a Hadith in a meaningful way out of necessity, it would be necessary for him to
explain the Hadith after narrating it with words that show that these words are not of the Holy
Prophet but the narrator. This was the method of narration of the Companions in the Hadith,
their intense desire and effort were to narrate the words that they had heard from the Holy
Prophet. As Hazrat Umar bin Khattab said:

Z-Aww@wuwww@w@muﬂ
(Whoever listened to the hadith and narrated it as he had heard it, he got safe.)

Explaining this, Allama Suyuti writes:

o250l b, BV e ldaanaile gl arts sl s T JBLS slaie Jainol sandliGal M anins
3 NS0 Sl ) odel o sl slaiy dylnall

(The narrator who narrates the meaning of the narration should say after the narration words

like JG U,T,mfbyw,fzsya, because this was the way of the Companions, even though

they were the ones who knew the meaning of the word the most.)

Therefore, it has been proved that the original rule of the narrators was the narration by
word, not by sense-reporting. The sense-reporting was only permissible in certain special
circumstances. This permission was not for all the narrators of the hadith, but all the narrators
and theologians agree that this permission was only for the person who knows the words and

. Ibn al-Salah, Uthman bin Abd al-Rahman Shahrzori, Mugaddamah lbn al-Salah fi Uloomm-ul-Hadith,
Research: Noor-ud-Din Atr, Dar Al-Fikr al-Ma’asar Berut,ed.1986, p.213.

2. Ramharmzai, Hassan bin Abdul Rahman, Al-Muhaddith Al-Fasil Bain Al-Rawi Wal-Wa'i, Research: Dr.
Muhammad Ujjaj Al-Khatib, Dar Al-Fikr Beirut, 3" ed 1404a.h, p.538

3, Suyuti, Abdul Rahman Ibn Abi Bakr, Tadrib Al-Rawi fi Sharh Tagreeb Al-Nawawi, Research: Abdul Wahab
Abdul Latif, Riyadh Library of Hadithah Al-Riyadh, 102/2
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their meanings. For a person who does not know the words and their meanings, sense-reporting

was not permissible at all. In this regard, Allama Amadi writes:

SJeclls o mmastasI x5 Ta 6 padl puodl s Juier pna s diee Tacliles asladlBlistade gils
i Jatal JaYBelio Wle ol s lgad! yodNus s LYY Voucd e el 15 sl
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(The opinion on which the Shafi, Malik, Abu Hanifa, Ahmad ibn Hanbal, Hasan Basri, and
most of the Imams agree is that if the narrator does not know the meanings of the words and
the difference of occasion, then sense-reporting unlawful for him. Even if he knows the
meanings of the words, it is better for him to abide by the words, because it is safer than
alteration.)

From the above quotations of the narrators, it is very clear that their accepted rule was
that the narration of the hadith should be done with the words that the Holy Prophet (PBUH)
had instructed, but in certain special circumstances, the sense-reporting was allowed. This
permission was given only to those narrators who had a real knowledge of the words and their
meanings, who were fully aware of the language and the Shari‘ah, and whose spiritual narration
did not make any difference in the subject matter of the Hadith and the ruling of the Hadith.

2. Opinions of the Hadith experts on the validity and invalidity

of sense-reporting:
There has been a difference of opinion among the narrators and the theorists as to

whether sense-reporting is permissible or not. So some have forbidden it, some have justified
it.

1. A group of scholars of hadith, jurisprudence, and theology has declared sense-
reporting to be forbidden. Among them are Abdullah bin Umar, Qasim bin Muhammad,
Muhammad bin Sireen, Rija bin Haiwa, Sufyan bin Uyena, Abdul Waris, Yazid bin Zarie,
Wohaib, Yahya bin Moin, Abu Bakr Razi, etc.’

2. A large group of muhaddithin and companions of jurisprudence and the theorists
have declared the sense-reporting to be permissible. This group also includes the four Imams

of jurisprudence, but the condition is that the narrator must be sure of the meaning. Hafiz Ibn
Salah writes explaining this:

4 Amadi, Ali ibn Muhammad, Abu al-Hasan, Al-Ahkaam fi Usoolil Ahkaam, research: Dr. Syed Al-Jameeli, Dar
Al-Kitab Al-Arabi Beirut, 1%t ed. 1404 AH, 115/ 2.

5 Taybi, Hassan bin Abdullah, Al-Khulasah fi Uloom al- Hadith, Research: Subhi Al-Samarai, Al-Arshad Press,
Baghdad, 1971, p: 116
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(If the narrator has knowledge and understanding of the aims and variations of the words,

,) . ’)f//f

then there is a difference of opinion among the Salaf, the Companions of Hadith, the masters
of jurisprudence, and theorists. The majority has declared it permissible, while some hadith-
experts and a group of Shafi'i jurists and scholars have said it is not permissible. According to
some, this is forbidden in the hadith of the Prophet, while it is permissible in the tradition of

others.)

3.  Conditional Permission:
Although the majority of scholars, narrators, jurists and theorists have declared the

sense-reporting permissible, this permission was not general, but it had certain conditions,
limits and restrictions without which it would not be permissible for the narrator to make sense-

reporting of the hadith. - Explaining this, Hafiz Ibn Al-Salah writes:
Lgu.n BAUEEY; wmw1 "’ﬁ»iﬁb@lﬁéﬁ@@@%[ﬁ131;7:.@”;’xdséué 51;;-5.551;

s Mbwbw‘,ﬁ\g\uﬂ;éﬁo,lﬁiﬂﬁfmjﬁf; U,J;fy’um;‘a:wu\ faudads
Lzl.ﬁo :éi;ﬁdlculf,g.@f’ 7 “w\uua

(The more correct thing is that sense-reporting (hadith of the Prophet and that of non-Prophet)

is permissible in all cases if the narrator is a scholar as we have described and he is sure that

he has fulfilled the meaning of the word reached to him. Because this is the situation which is

witnessed by the Companions and the first Salaf. Most of them used to express the same

meaning in different words in one case because they relied on the meaning instead of the word.)

The scholars who have spoken of conditional permission include:
1.Imam Ghazali® 2. Imam Tirmidhi® 3. Allama Amadi'® 4. Hafiz Ibn Hajar Asqalani*
5. Imam Ibn Hazm*? 6. Imam Razi'® and some others.

& 1bn al-Salah, Mugaddama Ibn al-Salah, p. 214

7 1bn al-Salah, Mugaddama lbn al-Salah, p. 214

8Ghazali, Abu Hamid, Muhammad ibn Muhammad, Al-Mustasfa fi llm-ul-Asool, Emirate of Egypt, 1st ed.
1324AH, 168/1

®Sharah Ilal al-Tirmidhi, 145/1

10Aamdi, Al-Ahkaam, 115/2

Ibn Hajar Asgalani, Ahmad Ibn Ali, Nuzhat al-Nazar fi Touzih Nukhbat-ul-Fikr, Research: Noor al-Din Attar,
Maktab al-Sabah Damascus 1992, p: 94

21pn Hazm, Ali ibn Ahmad Hazm Andalusian Zahiri, Al-Ahkam Fi Usul Al-Ahkam, Dar Al-Hadith Cairo, 1404
AH: 213/2

13 Tahir Al-Jazairi, Toujih Al-Nazr ila Asool al-Asr, Research: Abdel Fattah Abu Ghada, Library of Islamic Press,
Aleppo, First Edition, 1995: 673/2
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4,  Conditions for Sense-Reporting:

1. The narrator should be aware of the meanings and reasoning of the words and
meanings. This opinion has been adopted by the majority of Imams.*

2. Hadith should not be related to devotional matters such as takbeer, salat,
tashahhud, igamah, etc.'®

3. The hadeeth does not belong to the community of words.®

4. If the hadith contains Shari'ah meanings, then the narrator should have full
understanding according to Shari‘ah.!’

5. The narrator may be compelled to narrate the hadith in the literal sense, for

example, while narrating the original words may have disappeared from his memory and only
the meanings may remain. If the words are present, it is not permissible.*®

6. The narrator should be trustworthy in his religion, truthful in his words, and
fully understand what he is saying.

7. The narrator should have complete knowledge of the Arabic dictionary and its
style of speech.

8. Should be insightful in meanings and jurisprudence.

9. Be aware of all the things that change the meaning and that do not change.

10.  After narrating the hadith, the narrator should say the words of comma,
grammar or doubt.
11.  The narrator should explain that this is the meaning of the words of the Holy

Prophet, not his words.°

Apart from these, many other conditions have been mentioned by the hadith experts

and the jurists. There is a detailed discussion on this with Allama Al-Jazairi.2

5.  Different forms of sense-reporting in Hadith text:
There are many forms of sense-reporting in the text of Hadith, some of which are

mentioned below:

5.1  First case; Priority and delay in the words of the text of the Hadith:
It means that a word or a sentence in the text of a hadith precedes in one narration and

lags in another. The reason for this delay is that the narrator could not completely grasp the
order of the words in this hadith or he thought that the order in these hadiths was insignificant,
so he delayed and delayed the words. To illustrate this point, five narrations on the pillars of

Islam are given as examples, the details of which are as follows:

41bn al-Salah, Mugaddamah Ibn al-Salah, p. 214; Ibn Hazm, Al-Ahkaam: 213/2, Allama AAmdi, Al-Ahkam,
146/2, Ghazali, Al-Mustasfa: 168.1

15 Suyuti, Abd al-Rahman ibn Abu Bakr, Tadrib al-Rawi fi Sharh Taqreeb al-Nawawi, Research: Ahmad Omar
Hashim, Dar al-Kitab al-Arabi, Beirut 1985: 95/2

16 Suyuti, Tadrib al-Rawi fi Sharh Tagreeb al-Nawawi, 95/2

17" Abdul Ali Muhammad Bin Nizamuddin, Fawateh-us-Suboot bi-Sharhi Musallim-us-Suboot, Matba Amiria, 1
ed, 1324H, 166/2

18 1bn Hajar Asgalani, Nuzhat al-Nazar, p. 95; Ibn Kathir, Al-Baath Al-Hathith, p. 74

19 Ashraf Khalifa Abdul Muneem, Qadhaya Hadisia, Library of Sheikhs for Heritage, Cairo, 2004, p. 455. He has
included all the terms in his book.

20 For details, see: Tahir Al-Jazairi Damascus, Toujih-un-Nazar, 673-691/2
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Imam Muslim has compiled four types of this hadith which are all narrated from Hazrat
Abdullah bin Umar. In the second and third narrations, in the order of the pillars of Islam, the
mention of Hajj precedes the Fasts, while in the first and fourth narrations, the mention of
Fasting precedes, and in the first narration, it is further added that Abdullah ibn Umar, while
denying it, said that the mention of Hajj is later than Fasting, although the order in which he
denied it is proved by his narration. Explaining this problem, Imam al-Nawawi writes:

“What is clearer is that Hazrat Abdullah bin Umar listened to this Hadith twice from
the Holy Prophet. Once with the introduction of Hajj and the second time with the introduction
of Fasting. So he narrated it in two different ways. When a man denied his word and gave
priority to Hajj, 1bn 'Umar said: Do not deny what you do not know and what you do not know,
you do not know. Do not object to it. The correct thing is that this narration is accompanied by
Fasting. | have heard the same from the Messenger of Allah. Ibn ‘Umar's statement does not
prove that he did not listen to this narration in another case. It is also possible that Ibn 'Umar
heard this narration twice. When this person presented this narration to him for revision with
the priority of Hajj, he forgot the narration of the priority of Hajj, so he rejected this narration.

These two justifications are preferred in this tradition.”

ZIMuslim ibn Hajjaj, Al-Jami ‘al-Sahih, Kitab al-Iman, Chapter on the Pillars of Islam and the Prophets, Research:
Muhammad Fouad Abdul Bagi, Dar Al-Ahya Al-Tarath Al-Arabi Beirut, No. 19

22 Muslim, Al-Jami ‘al-Sahih, Kitab al-Iman, Chapter on the Pillars of Islam and the Great Prophets, No. 20

23 |bid, Hadith No. 21

%41bid, Hadith No. 22

25 Ahmad ibn Hanbal, Shaybani, Musnad Ahmad ibn Hanbal, Research: Al-Sayyid Abu Al-Ma'ati Al-Nuri, Aalam
Al-Kitab, Beirut, First Edition: 1419 AH - 1998: 26/2, No. 4798
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Then Imam Nawawi has quoted the opinion of lbn al-Salah, which is summarized as
follows:

“The narration that Hazrat Abdullah ibn Umar heard from the Holy Prophet (saw) was
accompanied by Fasting. Because Fasting became obligatory in 2 AH while Hajj became
obligatory in 6 AH or 9 AH. Ibn 'Umar defended what he heard and refused to accept the
opposite order of Hadith. As for the narration that accompanies the Hajj with them, it is as if it
IS sense-reporting. It has been dealt with in terms of precedence and delay.”

Imam Nawawi refuted Ibn al-Salah's statement and wrote that his statement is weak in

two respects, which are following:

1. Both traditions are correct and there is no contradiction between the two in terms
of meaning, so it is not permissible to declare one of the traditions as invalid or wrong.
2. Opening the door to the possibility of precedence and delay in such traditions is

similar to restricting the narrators and traditions because if this door is opened, we will have
nothing reliable left except a few traditions. It is no secret that its invalidity and its bad
consequences appear.

Furthermore, Abu Awanah Isfraini in his book Al-Mustakhrij Ala Sahih Muslim has

narrated a narration contrary to the above-mentioned narration of Sahih Muslim. Imam al-
Nawawi says that this narration may also be correct and that this incident may have happened
twice.2

According to my humble opinion, Ibn al-Salah did not invalidate the narrations of Sahih
Muslim, but he applied one narration to the narration verbatim and the other narration to the
sense-report. And it has been credible, it does not raise any objection to the authenticity of the
sense-reporting. Imam Nawawi himself has admitted this in the case of Sahih Muslim. He

writes:

ol goizs YoV sle Lol sz ol sadbdls Iz Jotslam 31salas) (o Jo il janeau3 i3]
ESSS N AVIOP VNI R PN RN S
(If the text is preceded and delayed, then the narrators have differed on its legitimacy. This
difference is due to the difference in the legitimacy of sense-reporting. Appropriately, if the
first sentence has nothing to do with the next sentence, then the precedence and delay must be
justified.)
Therefore, we are compelled to accept the opinion of Ibn al-Salah that some narrations

z -

are narrated in the literal sense. The words in the first tradition are "4“U1J§;§@TJ£" in the

% Nawawi, Yahya Ibn Sharaf, Al-Minhaj Sharh Sahih Muslim Ibn Al-Hajjaj, Dar Al-Ahya Al-Tarath Al-Arabi
Beirut Second Edition, 1392 AH: 80/1
27 1bid, 5/1
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second tradition "4;,:@)&;,41.]\ o ’16Lc" in the third tradition 3134019 AN

"ﬂ,ij;zsu.é\ %54 in the fourth tradition " ¥ 4y ¥ f ss163"

In addition to this, there is another difference between the above narrations and that is

that in the first narration, "wiéééﬁjd:y\&g" and in the fourth narration, 615@;,4/\).&)@&"
"u,,;;. That’s why Hafiz Ibn Hajar has termed the two possibilities mentioned by Imam

Nawawi as weak. In this regard, he is writes:

doss e dems v Lava s etz )l S ol prdamms s sl aginss o Lovncs
bt skedyl s ok lnall 18 ks e Jof slrall oGl M Jlolindd 3 hiolsua
Gedban s 3olan, spodardidliio o pldrs ol se Damll Joopall spinillie
dos el T U183 e oLl oz paniind) 355l Nus 23 Lot s, smadb a0t
28 slelalluo e a1 A5V Je
(It seems far that some people have said that Hazrat Abdullah bin Umar may have heard this
narration from the Holy Prophet twice, but later forgot about it. The reason behind this is that
he forgot about a Companion. This is because it is better to acknowledge the possibility of
forgetting about a Companion than to acknowledge the possibility of forgetting about a
narrator. How can this possibly be true when in Sahih Muslim there is a narration with a
priority of Fasting through Hanzala, and in another way, there is a narration from Hanzala in
Abu Awanah with a priority of Fasting. This diversity of narrations indicates that this Hadith
has been sense-reported. This is also supported by the narration of Sahih Bukhari which is
narrated in Kitab al-Tafsir with the priority of Fasting on Zakat, so will it be said that the
Sahabi has heard this narration three times? It is impossible to say.)

5.2  Second Case; Use of synonyms in Hadith text:
The second form of narration in the text of the Hadith is that the narrators of the hadith

have used synonyms in describing Hadith. There are many examples of this in the text of the
hadith, some of which are as follows:

The first example: Traditions concerning the woman who gave her caste to the Holy
Prophet:

In the books of Hadith, it is said that a woman came to the Holy Prophet (peace and
blessings of Allaah be upon him) and offered herself for marriage. The Holy Prophet did not

28 |bn Hajar Asgalani, Ahmad ibn Ali, Fath-ul-Bari Sharh Sahih al-Bukhari, Dar al-Ma'rifah Beirut, 1379 AH,
50/1
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answer her. When she presented herself as hibah for marriage, one of his companions said: O
Messenger of Allah! If you do not want to get married, marry her to me. So he married her to
a Sahabi. The words he used for the marriage are narrated with different words in the books of
Hadith, for example;

-
3

2, T3l gaclanlyy aslija e adi B 1
0. T30 e i 550 a81: 6 2
oyl pechnele o (gKoz g 5u3: 6.3
SZ.QT)EJ‘UGG—LLGL@QMGTU&:JB_"‘
3397}.’2}1056:&3QMJ3J65
The above five narrations are related to the same event and are narrated from the same

Sahabi whose name is Hazrat Sahl bin Sa'd. So the fact comes to the fore that although there is

a literal difference between them, there is no spiritual difference. For example, [g:@,;j and

Lé:(és’eiﬁ are synonymous, similarly, there is no difference between <lxe(,; and c“«\:u[.ad(s, the
purpose of both phrases is the same. In the same way, Lg:@iu and Le.(:,(l.ef are synonymous.
There is no semantic difference among the above five traditions.

Although there is no difference in the subject matter of the narrations due to the
meaning of the narration, scholars and researchers have tried their best in this hadith to point
out the words exactly stated by the Holy Prophet (saw). Along with the rules of critique of
Hadith, the narrators and scholars were also endowed by Allah Almighty with the special
capability and ability of recognition of Hadith by which they could know the words that came

from the tongue of the Holy Prophet. In this regard, Ibn Daqiq al-Eid says:

sacdeal) Lo ool et ol alalleguadiz peslo) e lndalis sfuslsdas 38ualsdbislsia

Blaslsallol bl gediudsme Il J ke die st sali8, 8 Gl Blaiual sk
34 Lty 58 T»—%b[@iﬂ?ﬂduw

(These are the same words about an incident, but even though the source of the hadith is the

same, they differ. One of the above words is the statement of the Holy Prophet (PBUH). The

29 Bukhari, Muhammad ibn Isma'il, Al-Jami 'al-Sahih, Kitab al-Nikah, Bab al-Tazwij ala al-Quran wa bighair
sadag, Dar al-Shaab, Cairo, 1%t ed. 1987, No. 5149

30 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Nikah, Bab iza kaana Al-Wali huwal Khatib, No. 5133

31 Nisa'i, Ahmad Ibn Shoaib, Al-Sunan, Kitab al-Nikah, Bab al-Hiba al-Marat Nafsan Lirajul Bina Sadag, Maktab
al-Matbu'at al-Islamiyyah Aleppo

32 Ahmad ibn Hanbal, Al-Musnad: 334/5, No. 22832

33 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Libas, Bab Khatam Al-Hadid, No. 5871

3 Ibn Hajar Asqgalani, Fateh al-Bari: 176/9
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correct thing in such narrations is to take the path of priority after reflection. It is narrated

from Imam Dar Qutni that the narrator who has narrated the words of ‘l@,i:?, 3 IS correct, the

narrators who narrate these words are more in number and also have a better memory.)

Allama Alaai Descfribes:
st S8 sGolY solsde Ll Ll Blalsga Ji) ol ok sadealll o ool oglanl e
BIIER I TPRI R Uy WOF TGS RS IS | U [ S PN PP [ S SEEEOEA P
Bl susb bz s bl o J1 s 20,

(It is known that the Holy Prophet (PBUH) did not utter all these words at that time, so now
the only thing left is that he uttered one of these words and the rest of the interpretations are

sense-reportings. My heart is inclined towards the preference of this narration which has the

word of s 31 because it is the narration of most of the narrators and the words of this

Companion 4! sw kG s 5 also have its context.)

In the same way, Hafiz Ibn-e-Hajr writes:
MJ,ngv,c:,}ﬂ‘ﬁﬂ)duéb)w1:0&%?@,}2”2&5,,)@4&1@?4&005Lﬂ)ﬁdwtoa)

50&‘)4)1,)%@”‘,)@,%%1 duwm,),&bwbwbﬁ
(From the above discussion, it got clear that the number of narrators who have narrated the

words of g =)t is more than the number of narrators who have narrated other words. In

particular, they have guards like Imam Malik. The narration of Sufyan ibn Uyena is similar to
his narration and so is the narration of Zaydah.)
5.3  Third case: The narration of Labied ibn Rabi'ah:
Labid ibn Rabia ibn Amir Amiri was one of the great poets of the pre-Islamic era. When

he became a Muslim, he gave up poetry and settled in Kufa. He died at the age of 150 in the

Ottoman Caliphate®” See the traditions of his words:

D192 6,55 B Yo Jh wsall g e s 225 52 il JB I 28 e
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35 do
36 do

37 Ibn Hajar, Al-Asabah fi Tamyiz al-Sahabah, Dar Al-Jail Beirut, 1% ed. 1412 AH: 675/5
38 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Sha'r, Chapter, No. 2256
39 Bukhari, Muhammad ibn Isma'il, Al-Jami 'al-Sahih, Kitab al-Managib, Bab Ayam al-Jahiliyyah, No. 3553
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The above differences in the words of tradltlons in the tradition of "LQ.C«;LQAJ{

Z\

251" in the second tradition "M«J{;uwbwuww in third tradition "j.g-u:.)‘i!bm’ddw‘”
and in the fourth one zxﬁiﬂubwéw1 are the words of all these narrations have been

narrated from the same Companion, Hazrat Abu Hurayrah. Now, it is unreasonable to say about
all these narrations that the Holy Prophet (peace and blessings of Allah be upon him) uttered
all these words and none of his companions heard them except Abu Hurayrah, but the fact is
that in these narrations, the narrators have used synonyms while sense-reporting, which has led
to differences in the words of the text.

All the above narrations are of the type of sense-reporting. The narrators of the hadith
narrated them using synonyms which caused some differences in the appearance of the words.
However, they have preserved the meaning of these narrations to such an extent. That despite
the difference of words, there is no difference of meaning or deficiency in any of the traditions.

5.4  Fourth case; The Companions narrate the story of the Holy Prophet in
their own words:
This form of sense-reporting is found in those narrations which are related to physical,

verbal, or moral conditions. In these cases, it is not possible for the words of all the Companions
to be the same, because how the Companions saw them interpreted them in his own words, so
there are differences of words in these traditions. There are hundreds of such examples in the
books of hadith, here are a few examples.
Examples of Practical Narrations:
3520008 52 285: ke B A el 0,506 cJB Lss al o 25312 o 1
2108 32108357310
3 el b srAarEa e din B Sz 2
44.@)[55.&5;1&@@[{%%@;)\@?&:3[;@;_3
These all three narrations are related to the action of the Holy Prophet, they have been

narrated by three different Companions and the words of each of these narrations are different

40 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Ragag, Bab Al-Jannat Agrabu ila Ahadukum ..., No. 6008--Muslim ibn
Hajjaj, Al-Jami ‘al-Sahih, Kitab al-Sha'r, Chapter, No. 4188

41 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Kitab al-Sha'r, Chapter, No. 4189

“2Abu Dawud, Al-Sunan, Kitab al-At'amah, bab al-jam’aa baina lounaine fi al-akal, No. 3838

43 Nisa'i, Al-Sunan Al-Kubra, Research: Dr. Abdul Ghaffar Sulaiman Al-Bandari, Sayyid Kasrawi Hassan, Dar
Al-Kitab Al-Alamiya, Beirut, 1991: 167/4, No. 6726.

4 Tirmidhi, Muhammad ibn Isa, Al-Sunan, Kitab al-Ata'mah, Bab al-Akl al-Batikh al-Rutb, No. 1843
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from the other, the interpretation of each Companion is different from the other, and the
addition of words in some. However, the main theme of all of them is the same and that is to
eat watermelon mixed with moist dates.
Examples of Verbal Traditions:
The following Hadiths are given as examples in the oral traditions;
4 sdsass dfaﬁd‘uﬁd,&b ’J;s%x;.wag%wm” SRAF AL e UJ\U; 1
45 521 3425 du_;
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46.@1};@;51@”;31;@@19@ww\,’”bﬁuuthxu;\
Both of these narrations are related to a hadith in which the Holy Prophet saw the people
of Abyssinia playing with spears in the Prophet's Mosque and did not object to their play.
Hazrat Abu Hurayrah narrated this hadith in his own words according to his observation and
Hazrat Ayesha interpreted it in her own words.
Examples of Ethical attributes:
Narrations concerning the posture of Holy PrOphet (PBUHD:
m,ww&wj,&;atfj,és“ 45 wudumu; EEINE - P
”"wa, LE.SJwé.;JLJ..U’ :‘jb 2 ’ \qum)w, ,.,a.eJL‘j, u.:LJU.:,EJLudJ
u,fmggtg@,mb&wgw‘ébwwwmwbgww&;ﬁbbw iuv\)dts
47 assk )ME
ALY 25 a5, o8 25,5008 JE B S il 02 2
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48 M, 5@9
In addition to the above narrations, there are numerous other narrations in which the

e\‘

body of the Holy Prophet (PBUH) is described as pure and beautiful. And there is a delay
because the narrators chose the words according to their interpretations while drawing the map
of the blessed face of the Holy Prophet (saws).

Traditions related to the End of Prophethood

45 Bukhari, Al-Jami 'al-Sahih, Kitab al-Jihad, Bab al-Lahu al-Harab wa Nahuha, No. 2901; Muslim ibn Hajjaj, Al-
Jami 'al-Sahih, Kitab al-Salat, N0.893

46 Bukhari, Al-Jami 'Al-Sahih, Bab Nazr Al-Mara ilaa Al-Habsh wa Nahwu hum min ghaire Ribitin, No. 5236,
Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Eidin, N0.892

47 Bukhari, Al-Jami ‘al-Sahih, Kitab al-Managib, Bab Sifat al-Nabi , No. 3548 ¢« Muslim ibn Hajjaj, Al-Jami ‘al-
Sahih, Kitab al-Fadha'il, Bab Sifat al-Nabi , N0.2347

48 Bazzar, Ahmad Bin Amr Bin Abdul Khalig, Musnad Al-Bazzar, Research: Mahfouz-ur-Rehman Zainullah,
Maktabah al-Uloom al-Hukm, Al-Madinah Al-Munawarah, 1% ed. 2009



55 International Research Journal on Islamic Studies (IRJIS) - (July-December 2021)

A.a Lfa‘é%«uwd 5,ab sGe 2 G4 O LRI db_JLWU; 1
[;@Lau@,wwgwwd ungu@ 2 ":d,uwmw dbu:;;m 22
o3ishy g8 15 L b3 00,2855 B85 S o haci s 1 G 0o

50 dewu.{ ”“;3;3)&,&[,@1
éjéﬁiéédté-@;&; NS )"'df\,%‘f&mwbdbw umuxwé; 3
FHIRR LN E ubjﬁ)?,w,w,vuw’ HIIFE IS LT db%@ww"” 2

7

\

pord

wuxdutf Ssadle Baz griians (aeblieats oo o3 J)23Es
In the above narrations, the interpretations of all the Companlons are different. In first

>

narration, there are the wordsﬂl;s a5 Lf in second st 33 J4 and third narration Jasls

-

Traditions related to the moral attributes of the Holy Prophet:
a. Traditions related to his Generosity:
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b. Traditions of kindness to his servant Anas bin Malik:
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49 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Book of Virtues, Chapter on Proving the End of Prophethood, No.2344

%0 Bukhari, Al-Jami 'Al-Sahih, Book of Invitations, Number: 5670 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Book of
Virtues, Chapter of Proof of the End of Prophethood, No. 2345

51 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Book of Virtues, Chapter of Proof of the End of Prophethood, No. 2346
52 do No. 2307

53 Hakim, Muhammad Bin Abdullah, Al-Mustadrik Ali Al-Sahihin, Research: Mustafa Abdul Qadir Atta, Dar Al-
Kutub Al-Alamiya Beirut, 1% ed. 1411/1990, 670/2

5 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Fadha'il, Bab Kan Rasoolullah; Ahsan al-Nas Khalgan, No. 2309
55 do
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5.5  Fifth case; Event imagery:
It means that if the Companions narrate a temporal or spatial event in their own words,

then there is a difference of words in their interpretations as well. Below are two examples:
First example: Traditions of the stay of the Holy Prophet in Makkah on the occasion of

the conquest of Makkah:

5 pitads Jadlagsie Gy g 00 46106 el s i 21
K1, 460 aediias ',M,mb&?dtpw\d,ijézé;;dbw»dd FegE 2
%542 25066 1 lould sl ks wf ) Jaryildisie 5
These two traditions are related to the same event but there is a difference between the
two in determining the duration of stay, one tradition mentions 18 days and the other 19 days.
The case of application between the two is that this difference between the Companions is due

to the limitation of the event. The one who counted the entry and exit as two permanent days
said 19 days and the one who counted the entry and exit as one day said 18 days.®°

Because the Holy Prophet entered Makkah in one part of the day and left it in one part
of the day, in that sense his stay there is only a part of the day, so this Companion counted them
both as one day.

Another example: Traditions of handing over the Kaabah:
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%6 Muslim ibn Hajjaj, Al-Jami 'al-Sahih, Kitab al-Fadha'il, Bab Kan Rasoolullah; Ahsan al-Nas Khalgan, No.
2309

57 Ibid, No. 2310

%8 Bukhari, Al-Jami 'Al-Sahih, Kitab Al-Maghazi, Bab Mugam Al-Nabi; Bamka Zama Al-Fath, No. 4298

%9 Abu Dawud, Al-Sunan, Kitab as-Salat, Bab Mataa Yatam al-Musafer, No. 1231

8 1bn Hajar, Fateh al-Bari: 562/2

81 Muslim Ibn Hajjaj, Al-Jami 'Al-Sahih, Book of Mosques, Chapter on Delivering the Qibla from Al-Quds to the
Kaaba, No. 525
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The incident of conversion of giblah has been narrated by three Companions and there

A\

is a difference in the words of the three which can be observed in the above narrations.

5.6  Sixth Case; Explaining the command and prohibition of the Holy Prophet:
There is also a difference in the wording of the narrations of the Prophet (PBUH)

regarding the commands and prohibitions of the Holy Prophet (PBUH). The change is visible
because the Companions narrated in their own words what they heard or saw from the Holy
Prophet (PBUH).
First example' Traditions of putting dust in the mouth of the praiser:
U’}ﬂ‘d'é-”)g’ ;‘J..;..J?dw UAWUA)M‘GEGQ[J&),@UJ[:W@\U;ML@@U; 1
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Second example: Traditions forbidding the eating of sacrificial meat after three days:
PEAURRSENE g\ib’:d‘dﬁsM[a‘M@%@1d&@wﬂ1uwdbwgﬁuc1
%35 ”'mﬂﬂw&buxw}u,ww
f\ d(jiﬁtm,wwul@wmup £l F -2
. ; &%%w‘dyijﬁdbwb@wwus 3
Jsd3oas A ‘é;ée;;,wdsfuﬁuuw&b;d uquLuzs}i;Jd.j:wij.’;
FENE 4l d 223616 S Gar el {6, 16y 1,885 “E’\Ju ‘,),;1 24001 J oo J5 4y
43 put AR PN s«%zéwd d[;;ejggxuiw,u:' ”Lu;uﬂwyw,w
68 | 555 1,),;\,1,11.9w>ume\u.nd,xumi,:3;u : JE < Ndasad
99.15255131535 55 1,8 : a3 J6 838 ”'LW@;J&@E&&??%@JU;,L?&_4

62 Bukhari, Al-Jami 'Al-Sahih, Kitab as-Salat, Bab Ma Jaa’a Fi Qiblah, No. 4494; Muslim ibn Hajjaj, Al-Jami ‘al-
Sahih, Book of Mosques, Chapter on Delivering the Qibla from Al-Quds to the Kaaba, N0.526

83 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Kitab al-Masajid, No. 527

& Al-Tirmidhi, Al-Sunan, Al-Zuhd, Chapter Ma Jaa Fi Karahiyat Al-Madha, No. 2393

8 Al-Tirmidhi, Al-Sunan, Al-Zuhd, Chapter Ma Jaa Fi Karahiyat Al-Madhah, No. 2394

8 Muslim ibn Hajjaj, Al-Jami ‘al-Sahih, Kitab al-Adhahi, Chapter: bayan ma kaana min al-Naha an akala lahoomu
al-Adhaha, No. 1969

57 Ibid, No. 1970

% |bid, No. 1971

% Ibid, No. 1972
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5.7  The seventh case; Making of Hadith Text by the Narrators, in the style of
the fatwas of the Jurists:
One form of sense-e-reporting is that some narrators narrated the text of the hadith in

the style of jurisprudential fatwas, which also led to differences in the words of the text of the
hadith. Ibn Rajab Hanbali is one of the narrators who has discussed this aspect of narration in
the most prominent way. He has discussed this subject in detail in his book Sharh al-Illal al-
Tirmidhi. He writes:

i W ol sl 930G Yy JaY otde iy o 6T b snnl gl Bus s
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Imam Ibn Rajab Hanbali has given many examples in support of his opinion.

First Example:
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After quoting this hadith, Imam lbn Rajab said:
72.;%16.’1,6%%10-&3
(This hadith is similar to the words of the jurists.)

This hadeeth with the original words is as follows:
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The difference between the words of the above two hadiths is clear and the

jurisprudential style of Shariek bin Abdullah Nakha'i in both of them is also very clear.
Second Example:
Imam Abu Dawud narrated the following narration with the chain of narrators:

0 1bn Rajab Hanbali, Sharh al-llal al-Tirmidhi, Research: Hammam Abdul Rahim Saeed, Maktab al-Rashd,
Riyadh, 2" ed. 1421 AH, 2001, 278-279/2

L Abu Dawud, Al-Sunan, Kitab al-Bay'u ', Chapter on the Farm without the permission of Sahib, No.: 3405 ¢
Tirmidhi, Al-Sunan, Kitab al-Ahkam, Chapter Ma Jaa fi man zara fi arz gawm without permission, No. 1366

72 |bn Rajab Hanbali, Sharh al-Ilal al-Tirmidhi, 279/2

SAbu Dawud, Al-Sunan, Kitab al-Bayou ', Bab al-Tashdid fi Zalg, No. 3401
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Criticizing this hadith of Shariek bin Abdullah Nakha'i, Imam Ibn Rajab said:
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(They have, according to their understanding, copied it literally. The words of the hadith

are MLQE@K@T, And according to the people of Kufa, u is of two pounds.)

Also, most of the narrators have opposed participating in this issue’® Furthermore,

Imam Ibn Rajab has mentioned many of the jurists who narrated the text of the hadith in their
own words, that is, in the style of jurisprudence. For example;

1.Sulayman ibn Musa Damascus used to narrate this hadith with poor/poor words.

2. Hammad ibn Abi Sulayman, he and his disciples, and most of the jurists of Kufa used
to narrate the texts of hadith in the form of jurisprudence.

3. Hukam bin Utaiba

4. Abdullah bin Nafi ‘al-Sayegh, Malik, etc.’’
There are different forms of sense-reporting in the text of the Hadith, the study of which

shows that due to the sense-reporting, there was no change in the ruling of the hadith and no
change in the subject matter of the hadith. Furthermore, the conditions imposed by the scholars
and narrators of different jurisprudential sects for the acceptance of the sense-reporting, if the
narration of the hadith is allowed following all these conditions and it is copied in this manner,
so it is impossible to imagine a change or distortion in the meaning of the hadith. In this regard,
Dr. Muhammad Abu Shohbah writes:
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(When we came to know all these things, we became convinced that the tradition did
not harm the religion in any way, nor did it cause any distortion or change in the texts as the

Orientalists and their peers think. Just as Allah Almighty has taken the responsibility of
protecting His Book, He has also taken the responsibility of protecting the Sunnah of His

4 Abu Dawud, Al-Sunan, Kitab al-Taharat, Chapter What is part of water in ablution, No. 95

75 |bn Rajab Hanbali, Sharh al-1lal al-Tirmidhi: 279/2

76 Bayhagi, Sunan al-Kubra: 171/4

""lbn Rajab Hanbali, Sharh al-llal al-Tirmidhi: 279/2

8 Muhammad ibn Muhammad Abu Shahba, Dr., Defending the Sunnah of the Orientalists and the Contemporary
Book, Al-Azhar Printing Press, Cairo, P. 34
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Prophet from distortion and change, and for this purpose, He has appointed people in every age
who have gone to extremes. He defended it from the distortions of the doers, the doctrines of
the heretics, and the interpretations of the ignorant, so the falsehood was dispelled and the
fountain of truth remained for the seekers of truth.)

Another important aspect is that the whole discussion of sense-reporting relates to the
period before the compilation of the hadith. When the hadiths were compiled into books by the
authors, then it became necessary to pay attention to the words. Sense-reporting may be allowed

in missionary programs or while just discussed among each other, but the narration is necessary

for reasoning and inference.”
6. Conclusion
It is clear from this discussion of the sense-reporting that the main rule and principle in
the narration of the hadith was that it should be narrated with the observance of the words
which were uttered by the Holy Prophet (PBUH). There was a situation that was allowed in
certain circumstances, this permission was not for all the narrators. Although some hadith
experts have declared sense-reporting to be unlawful, the majority of jurists and hadith experts
have allowed it with certain strict conditions. If the narration is done in a meaningful manner
keeping these conditions in mind, then there is nothing wrong with the narrators. The reason
for this non-objection is that on the one hand the permission of the narrator was limited and
conditional and on the other, the conditions were so strict that in the presence of these
conditions no narrator could substitute the word of the Prophet. If a person, despite this, argues
that the hadith is invalid and irrefutable, then how can it be called scientific honesty?
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